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IS THE PROTESTANT BIBLE A CORRUPT AND 
MUTILATED TRANSLATION OP THE HOLY 
SCRIPTURES? 
We have shown in late numbers the high testimony borne 
to the Protestant translation of the Bible, in the fact that 
those who have had to correct and amend the Douay Bible 
have relied so largely on the Protestant Bible for their 
corrections. This striking fact may naturally lead candid 
Roman Catholics to consider whether the Protestant trans- 
lation may not, perhaps, be right in the things in which 
the Douay Bible yet diners from it. It most be remem- 
bered that many of the things which the Douay Bible has 
now, at last, adopted from the Protestant Bible, as being 
right, were long cried out against, even by very learned 
Roman Catholics, as being gross faults and heresies in the 
Protestant Bible. It seems now that these outcries and 
heavy charges, made by learned Roman Catholics against 
the Protestant Bible, were not sufficient proof that the Pro- 
testant Bible was wrong, since in those very things the 
Douay Bible has now been corrected to agree with it. 
The Protestant Bible is, therefore, confessed to have. been 
right in those things, notwithstanding the accusations of 
such learned men as Dr. Ward. And, therefore, candid 
men will think that it is, at least, possible that the Pro- 
testant Bible may still be right in the things in which it is 
still cried out against. This probability derives great con- 
firmation from the feet noticed by Mr. Collette, in our 
last number, that where the Douay Bible still differs from 
the Protestant Bible, explanations taken from the Protes- 
tant Bible are put in the notes of the Douay Bible. It is 
further confirmed by the fact, that one edition of the 
Douay Bible, still further corrected by the Protestant 
Bible, has been lately published by a learned Roman Ca- 
tholic bishop in America, Dr. Kenrick. We have, there- 
fore, every reason to expect that the Douay Bible, in some 
time to come, will be still further corrected by the Protes- 
tant Bible ; and, therefore, we may fairly invite a calm 
and candid consideration of the points in which they still 
differ. 

There are two points of principal importance in which 
the two translations still differ — First, where the Protes- 
tant Bible has the word " repent," the Douay Bible, ge- 
nerally, has the words "do penance;" and, secondly, 
where the Douay Bible has the word "priest," the Pro- 
testant Bible, generally, has the word "elder." Our 
present business is to inquire which of these translations 
w the most correct — which most faithfully expresses the 
Bense and meaning of the Scripture, as the Apostles wrote 
it in Greek. 

With respect to the first of these points, the Greek word 
is niravourt : and the question is, ought we to translate 
this "repent," or "do penance?" 

Consider first the difference of these two translations : — 
" Repent" expresses a change of mind; it signifies sorrow 
of mind for what we have done, and a change of mind, 



by which we resolve to act otherwise in future. "Do pe- 
nance " is taken, by all Roman Catholics, for performing, 
as a punishment on ourselves, works and actions which are 
painful to ourselves in the performance. The question 
comes simply to this — Does the Greek word mean to 
express the change which takes place in the mind within ? 
or does it mean to express outward actions and works 
done? 

Now, the Greek language, above any other language in 
the world, has a power of making the meaning of its 
words plain, by the derivation of the words. Young scho- 
lars in the Greek language are always taught to fix the 
meaning of Greek words in this way, by attending to the 
derivation of the words. We could have no better instance 
in this very word, jiiravonTf. It is derived from two 
other Greek words, joined together — the first is pera, 
which signifies " afterwards," and vooc, which signifies 
the mind. We have a saying in English, that " second 
thoughts are best" — that means that we very often have 
need to change our thoughts and opinions. We are very 
apt to go wrong at first ; and, on reflection and conside- 
ration, we find where we were wrong, and how we ought 
to change our minds. These second thoughts, or " after 
thoughts," are generally best ; and this is evidently what 
is implied and expressed in joining together the Greek 
words, pera (afterwards), and vooc (the mind). It can 
have no other meaning than a change of mind, following 
after reflection and consideration; and this is properly 
called " repentance." But those two Greek words have 
no fitness whatever in them to express the performance of 
outward actions that are painful in themselves. 

This is so plain in the Greek words, that if both the 
Protestant and the Douay translations had been made by 
translating the Greek into English, there would, most pro- 
bably, have been no difference between them in this. 

And now some of our readers may ask, in astonishment, 
"And were not both these translations made by trans- 
lating what the Apostles and Evangelists wrote in Greek?" 
To this we answer, that indeed they were not. The 
Protestant translation was made by translating the Greek ; 
but the Douay translation was not. In former times some 
one, we do not know who, translated the Greek into Latin, 
and then the Douay translators translated that Latin 
translation into English. They say this themselves in 
the preface of the first Douay Bible : — " We translate the 
old Vulgar Latin text, not the common Greek text." 
Now this is a round-about way, and evidently more liable 
to error ; and this may explain why the correctors of the 
Douay translation should have found the Protestant trans- 
lation so much more correct than their own. 

This feet explains how the two translations come to 
differ about the words " repent" and " do penance." As 
v;e said before, if both had been translated from the origi- 
nal Greek, there would, probably, have been no difference 
between them ; but the Douay translators translated from 
the Latin, in which they found the Latin words, " agite 
poenitentiam." Now, " agite," taken by itself, is certainly 
Latin for " do ;" but all Latin scholars know, that when 
joined thus with a substantive, it is no* to be translated 
" do." For instance, if a schoolboy should meet in his 
lesson, "agite vitam," and should translate it "do your 
life," he would be whipped. He ought to translate it as 
if it were " vivite," " live." Let any one look at Ains- 
worth's Latin Dictionary, under the word " Ago," and 
he will read, " it is often rendered by the verb of its noun, 
as agere vitam, ' to live ;' " there follows then about fifty 
instances of the same kind, taken from the best Latin 
authors, and among them " agere poenitentiam, to re- 
pent," taken from Pliny the younger. 

Therefore, it is likely that the Latin translator, whoever 
he was, when he wrote " agite poenitentiam," meant sim- 
ply to repent. But it is not only likely, but it is certain, and 
we have proof of it; for in St. Matthew'sGospel,ch.iv.,v.l7, 
we have an account of the first beginning of our Saviour's 
preaching ; and in St Mark's Gospel, ch. i., v. 15, we have 
another account of the very same thing. St. Matthew and 
St. Mark both agree in reporting that our Saviour said 
furavatiTt ; yet in St. Matthew, the Douay translators 
put "do penance" for utravottre; and in St. Mark," 
for the very same Greek word, they put "repent." So 
we have here their own confession, that " repent" is a good 
and proper translation of the word that our Saviour spoke. 
Why, then, should they insist on translating the very 



same words in St. Matthew's account of the very same 
discourse of the Saviour, "do penance?" When the 
two Evangelists put the same words in their two account! 
as that which our Saviour spoke, why should the Douay 
translators insist on putting two different words, which 
then say mean different things ? The reason of this is to 
be found in the Latin translation ; in St. Matthew's ac- 
count, the Latin translator wrote " poenitentiam agite," for 
Itira voctrc ; and in St. Mark's account he wrote, " poenite- 
mini" for the same Greek word. Is it not clear from 
this, that the Latin translator thought both forms of expres- 
sion, in Latin, meant exactly the same thing, since he 
thought he might put either of them for the same Greek 
word? And we have seen from the dictionary that he wag 
quite right. But then the Douay translators take hold of this 
difference, and they insist on putting two English words, 
which mean quite different things. Both the Evangelists, 
in reporting that same discourse of our Lord, relate that 
he used one and the same Greek word. Are we not bound, 
in translating those two accounts of the same discourse, to 
give that Greek word the same meaning in both accounts ? 
Yet, because the Latin translator gave two different ex- 
pressions for it in the two accounts — which two expressions 
mean the same in Latin — the Douay translators insist on 
putting two different meanings in the English translations. 
Clearly, they must be wrong, either in the one place or the 
other, for both accounts report the same speech of our 
Lord, and in the same Greek word ; therefore, whichever 
translation be right, that same translation should be given 
in both places. 

We trust, therefore, that a time will come when some 
future correctors of the Douay Bible will see that it is their 
duty to consider which word ought to be put in both places. 
And we are satisfied that, if they consider it fairly, they 
will see from the reasons we have given above, that " repent* 
is the proper translation of fitravoiiri. And thus we 
may hope that this difference, also, between the two ver- 
sions will, in time, disappear. 

The more it is considered, the more ground there is to 
hope for this. For why is the word " do penance" kept in 
the Douay Bible ? Is it not to give countenance and sup- 
port to the Roman Catholic sacrament of penance ? We 
all know that every passage where the words " do penance" 
occur in the Douay Bible, is constantly quoted to prove 
that penance is a sacrament of the Gospel : but the more 
this is examined, the more unsound it will plainly appear to 
be, for it is quite contrary to the Council of Trent itself. 
For the Council of Trent says (Sess. xiv., c. 1), that "pen- 
ance is a sacrament, by which the benefit of the death of 
Christ is applied to those who have fallen after baptism.'' 
According to the Council of Trent, it would be profanation 
to give the sacrament of penance to those who were not 
yet baptized. No Roman Catholic priest will deny this. 
Now, it is clear, that in the discourse of our Saviour, 
of which we are speaking, he was telling men what 
they ought to do before they were baptized : and, 
therefore, it does not serve the Roman Catholic doctrine 
at all to translate it " do penance," as referring to the sa- 
crament of penance. We have, therefore, every ground 
for hoping that, at the next correction of the Douay Bible, 
we will find this also changed to agree with the Protestant 
Bible, as so many things have been changed already. 

We have not space here to consider the other important 
difference yet existing between the two translations, as to 
which " Priests" or " Elders" is best, but we will consider 
this in our next number. 



CAN THE INFALLIBILITY OF THE CHURCH 
OF ROME BE PROVED FROM ECCLESIAS- 
TICAL HISTORY AND THE WRITINGS OF 
THE EARLIER FATHERS? 
The theologians of the Church of Rome, when arguing 
against Protestants, usually endeavour, in the first instance, 
to establish their peculiar doctrines by the evidence of the 
written Word of God. A professed recognition of the au- 
thority of Scripture looks well, and removes the awkward- 
ness that might result if Protestants alone appealed to the 
authentic records of inspiration. When the alleged Scrip- 
ture proof of the characteristic doctrines of the Church of 
Rome is shown to be, at the very best, most precarious, her 
champions next fell back upon the stronghold of tradition, 
maintaining that she inculcates nothing but what has 1 



